Whirlwind  Jer. 23:19

The people are here warned not to give any credit to false prophets; for, though they flattered them with hopes of impunity, the judgments of God would certainly break out against them, unless they repented (v. 16): "Take notice of what God says, and hearken not to the words of these prophets; for you will find, in the issue, that God’s word shall stand, and not theirs. God’s word will make you serious, but they make you vain, feed you with vain hopes, which will fail you at last. 
They tell you, No evil shall come upon you; but hear what God says (v. 19), Behold, a whirlwind of the Lord has gone forth in fury. They tell you, All shall be calm and serene; but God tells you, There is a storm coming, a whirlwind of the Lord, of his sending, and therefore there is no standing before it. It is a whirlwind raised by divine wrath; it has gone forth in fury, a wind that is brought forth out of the treasuries of divine vengeance; and therefore it is a grievous whirlwind, and shall light heavily, with rain and hail, upon the head of the wicked, which they cannot avoid nor find any shelter from.’’ It shall fall upon the wicked prophets themselves who deceived the people, and the wicked people who suffered themselves to be deceived. 
A horrible tempest shall be the portion of their cup, Ps. 11:6. This sentence is bound on as irreversible (v. 20): The anger of the Lord shall not return, for the decree has gone forth. God will not alter his mind, nor suffer his anger to be turned away, till he have executed the sentence and performed the thoughts of his heart. God’s whirlwind, when it comes down from heaven, returns not thither, but accomplishes that for which he sent it, Isa. 55:11. 
This they will not consider now; but in the latter days you shall consider it perfectly, consider it with understanding (so the word is) or with consideration. 
Note, Those that will not fear the threatenings shall feel the execution of them, and will then perfectly understand what they will not now admit the evidence of, what a fearful thing it is to fall into the hands of a just and jealous God. Those that will not consider in time will be made to consider when it is too late. 
Whirlwind.
1.     Generally came from the south. Job 37:9; Isa 21:1; Zec 9:14. 

2.     Sometimes came from the north. Eze 1:4. 

3.     Called the whirlwind of God. Jer 23:19; 30:23. 

4.     Arose up from the earth. Jer 25:32. 

5.     Miracles connected with

a.     Elijah taken to heaven in. 2Ki 2:1,11. 

b.     God spoke to Job from. Job 38:1; 40:6. 

6.     Frequently continued for a long time. Jer 30:23. 

7.     Destructive nature of. Pr 1:27. 

8.     Illustrative of the

a.     Speed with which God executes his purposes. Na 1:3. 

b.     Velocity of Christ’s second coming. Isa 66:15. 

c.     Velocity of the chariots in hostile armies. Isa 5:28; Jer 4:13. 

d.     Fury of God’s judgments. Jer 25:32; 30:23. 

e.     Sudden destruction of the wicked. Ps 58:9; Pr 1:27; Isa 17:13; 40:24; 41:16; Jer 30:23. 

f.     Unavoidable fruit of a life of sin and vanity. Ho 8:7.

Should We Be Surprised?
Each day in the U.S. public school system, 6,250 teachers are threatened with injury and 260 are assaulted. There are 100,000 students who carry a gun to class, and 13% of gun incidents in the public school system involve elementary-aged students. Why should we be surprised, for we read in the book of ﻿Hosea 8:7﻿:
They have sown the wind and they reap the whirlwind.
It is not surprising that our young people act like animals since they have been taught they come from them. Animals live for three reasons:

1.     Self-propagation

2.     Self-preservation

3.     Self-gratification

We have a generation of young people who do the same. Evolutionism teaches man is an accident rather than an incident and that a person is no more valuable than an animal. It teaches man is a happenstance, and when a person believes that, it affects the way he lives.

MARKS. The variety of ‘marks’ mentioned in the Bible is reflected in the number of different Heb. and Gk. words which are used to describe them.

1. The various verbal forms which occur correspond to our Eng. verb ‘to mark’ in the sense of ‘to consider’ (Ps. 48:13), ‘pay attention to’ (Ps. 37:37), ‘scrutinize with fixed gaze’ (1 Sa. 1:12), ‘observe closely’ (Lk. 14:7), etc. With the meaning of ‘to make a mark’, Isaiah refers to the carpenter who draws a line with pencil and compasses (44:13), while Jeremiah speaks of Judah’s sins being indelibly marked like a stain on cloth which neither lye nor soap can eradicate (2:22).

2. The first arresting use of ‘mark’ as a noun is found in Gn. 4:15. Here it is a translation of Heb. ’ôṯ which describes the mark on Cain’s forehead. In the OT ’ôṯ usually means ‘sign’, but it signifies also ‘omens’ (1 Sa. 10:7, 9), ‘symbols’ (Is. 8:18), ‘miracles’ (Ex. 7:3). However, underlying many of these different uses is the common idea of ‘pledge’, as, e.g., of good (Ps. 86:17), of God’s presence (Ex. 4:8f.), and of covenant (Gn. 9:12–13, 17). Hence ’ôṯ, when used with reference to the mark on Cain’s brow, should be understood in terms of a sign, a pledge or token, of the Lord’s protection which would shield him from retribution. If this is correct, then ’ôṯ might signify a token of some kind of covenant by which God promises to protect Cain (Gn. 4:15).

3. ‘Mark’ in the sense of ‘target’ is a rendering of the Heb. maṭṭārā’ (1 Sa. 20:20). Job complains that God has made him a target at which he shoots his arrows (16:12; cf. La 3:12).

4. In Ezk. 9:4, 6, the Heb. word tāw, is rendered ‘mark’ in the sense of ‘sign’. This is the mark which is placed on the forehead of the righteous, and was an attestation that those who bore the sign were the Lord’s people (cf. Jb. 31:35, rv, where tāw is rendered ‘signature’), were distinguished from idolaters, and were therefore exempt from judgment because of the Lord’s protection (cf. Ex. 12:22f.). Here ‘mark’ might have the meaning ‘seal’ (cf. Rev. 7:3; 14:1; 22:4).

5. Another word which is rendered ‘mark’ occurs only once in the Bible: qa‘aqa‘. Its etymology is obscure, but in Lv. 19:28 it probably refers to tattoo marks which, along with ‘cuttings in your flesh’ (i.e. ‘incisions’ or ‘lacerations’), the Israelites were forbidden to make. The prohibition probably points to their having pagan and magical associations.

6. In the well-known Pauline metaphor of ‘pressing towards the mark’ (skopos) in order to win the prize (Phil. 3:14, av) ‘mark’ signifies the goal, (rsv). The apostle here uses the language of the chariot races to describe the intensity with which he concentrates on winning the crown—the honour of being called by God in Christ.

7. The next Gk. word rendered ‘mark’ is one that has entered the Eng. language without undergoing any alteration, stigma. Like skopos, it occurs only once (Gal. 6:17). The root means ‘to prick’, but probably Paul uses it in the sense of tattoo- or brand-marks with which slave-owners stamped their slaves for identification purposes. Paul was proud of being Christ’s bondslave (cf. Rom. 1:1, rvmg.); for him no stigma attached to Christ’s brand-marks with which he had been branded (Gal. 6:17) in the course of his Christian ministry (2 Cor. 11:23–27).

8. The last word, charagma (Rev. 13:16), is reminiscent of Heb. tāw in Ezk. 9:4, 6, but the circumstances are reversed. In Rev. 13:16 it is ‘the mark of the beast’, and is borne by the followers of Antichrist, who is the embodiment of apostasy. Whether a literal or a moral designation, this ‘mark’ may have stood for a travesty of God’s ‘seal’ upon the Christians.      
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